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It is usually said that the lineage tradition was characteristic of south China. Theoretical underpinnings for the claim include imputations of lineage functions in the frontier situation and the prevalence of wet rice cultivation. Increasingly, nevertheless, those of us who have been looking also at north China villages have come across examples of the lineage village. This paper describes one of those examples and argues that the lineage there had come about in response to changes in the ritual context in the sixteenth century in much the same way as had the south China lineage.

Four steles
In Lutijian village in Dai xian, Shanxi province, the Yang surname ancestral hall holds four steles recording the founding of the lineage in the Yuan and the Ming dynasties, among many more detailing donation and other matters in later years. Those four steles may be noted by the titles recorded on them as: 
The earliest steles in the ancestral hall are the following:

1.  Diagram of ancestors from Hongnong jun, the jiazi year of Taiding in the Yuan dynasty (1324)

2.  Stele in celebration of the descendants of the commander of the Yang lineage, the yisi year of Tianli in the Yuan dynasty (1329)
3.  Preface granted to the descendants of Yang the Fearless at Yanmen, the gengxu year of Jiajing (1550)
4.  Pronouncement on the Loyal Neighbourhood, the bingchen year of Jiajing  (1556)

Their full texts are included in the appendix. For an introduction, it may be noted that they form two pairs separated by just over two centuries. They are all carved on both sides. For three of them (that is, stele 1, 2 and 3), one side of the stele presents the text as indicated by their titles here, and the other side, a genealogy. I refer to the text as the obverse and the genealogy as the reverse side of the stele, following an indication given in the first stele. This usage of terms could be challenged by the fourth stele, which, instead of the genealogy, shows the two characters standing for “Loyal Neighbourhood” occupying the entire stele surface. It would seem only right that those characters were carved to be read as a pronouncement, a presentation of the reputation of the village to all comers, possibly located in some prominent spot in the village. For that reason, the text should be read as its explanation, and, therefore, suitably placed on the reverse side, as indicated in big characters on top of the text. For the same reason, if the genealogies are the subjects of the other steles, they, too, would have been denoted on the obverse. All this only shows how little we know of the actual functions of steles in Yuan and Ming buildings. With this warning, we can proceed to the texts.
The first stele, dated 1324, describes the matriarch of a local family of means demanding on her deathbed in 1289 that a written document be drawn up to declare that the family property was not to be ever divided. The text in its original builds the idea of communal sharing on the character “yi”, often translated in English as “righteous.” The context, yet, is clear: the word is used here as it is used in the term yimen義门, a well-known Song dynasty institution whereby lineage property remained undivided, and its continuance as a single estate was maintained under official protection. In this instance, the fact that any violation might be reported to the official indicates that it was thought the practice was upheld by government policy.
 The lineage had produced some military officials in the Song and the Yuan, including the Daizhou daluhuachi, the highest ranking local official of the area. Reference to their being a marshal’s lineage can simply be a reference to the official title of one of the two sons. You, the elder son, is noted in the accompanying genealogical chart (see below) as Upper Marshal of the Dragon and Tiger Commandery (Longhu wei shang jiangjun). This interpretation, however, implies that You’s title, which lends glory to the lineage, covers also the descendants of his brother, Shan. Alternatively, it could be taken to imply the tracing of descent to Yang Ye, a legendary figure even by the fourteenth century, but it should be noted that Ye’s name does not appear anywhere on this stele.  

On the reverse side of this inscription is a genealogy chart. The inscription has decribed that as a 3-generation genealogy, and it can be seen how it might be read as such. The centre of the chart is occupied by You and Shan’s father and mother. Under You and Shan are the names of all their sons, thus fulfilling the three generations demanded by their mother and promised in the text. Yet, reaching back, You and Shan’s ancestry is traced to their great great grandfather, Yi, and his wife, satisfying the five-generation descent that commonly demarcates the mourning order. However, because the stele was set up by Shan’s great grandsons, descent had been traced five generations again from You and Shan’s father and mother, the mother being the matriarch who set up the lineage trust in the first place. The generations as arranged, tell two stories of lineage compilation. It was compiled the first time during You and Shan’s life time, and again by Shan’s grandsons. Shan being the younger brother, his grandsons had indicated deference to the senior branch by including all their names on the right-hand side of the stele. By this genealogy, it was also You’s grandson who became Daizhou daluhuachi, and, therefore, the likely source of political influence from which the Lutijian villagers might wish to draw. Interestingly, a separate column includes the names of a maternal uncle and aunt, who from the position on the stele, would seem to a brother of You and Shan’s great great grandmother and his wife. A title for a woman also appears to the side of Shan’s name. The term “niang” could have been an endearing term for mother. If that is how the character should be interpreted, then the writers have made a distinction between their relation to Shan’s wife and to You’s two wives. Nevertheless, there is no corroboration as to whether that is how the term should be read. 
The difference of only five years between the establishment of the yimen principle in the management of lineage property, and a full account of lineage history linking the group of people making the yimen contract with the legendary General Yang Ye, indicates that the two events might be related. Nothing is known about the author of the 1329 inscription, who describes himself as a houxue, a student coming in the footsteps of an older scholar. His account, supported by a genealogical chart carved on the reverse side of the stele, preserves intact the five-generation genealogy as given in the 1324 stele, but traces for it a line of descent from Wenguang, Yang Ye’s great grandson, to Yang Yi, the head of the five generations leading to You and Shan. It acknowledges the merging of two lines of descent with Yi’s son. Yi had allowed his son to succeed into another line so that the two lines might be joined in the same lineage (jisi hezu). It should be a rather anomalous situation, therefore, that he is recounted here in his family by birth, without any reference to any departure from any family by adoption. The Yang Ye legend outlined agrees with historical accounts. Yang Ye, aka the Fearless (Yang wudi), was a man born to a family who had served the Northern Han dynasty and had been granted the imperial surname, Liu. He went over to the Northern Song when the Northern Han surrendered, was allowed to revert to his original surname of Yang by the first Song emperor who charged him with the defense of the Yanmen Pass, in the vicinity of Lutijian Village where the stele was set up. He had eight sons, the sixth of whom was the father of Zongbao, who was father of Wenguang, all famous for their military exploits. 
So, it may be said that the claim was made from as early as the Yuan dynasty that at least some people at Lutijian village had traced descent from the Yang Family Generals. As the account goes on, it shows that despite equal weight being given to both lines of descent in the genealogical charts at this stage, it was Shan’s line, that is, the junior line of the lineage, that had set up ancestral sacrifice. The description of official connection differs somewhat at this point with the 1324 stele. According to this account, Shan’s second son, Sigong, was also Daizhou Daluhuachi, and Sigong’s grandson, Huaiyu, built the ancestral hall at Lutijian village. The next line, which is quite crucial to an understanding of what setting up ancestral sacrifice might mean in this particular instance, is slightly ambiguous. It can be read as: He (Huaiyu) built a sacrificial hall in Lutijian Village. It reaches from the distant ancestors to his grandfather. They are all represented by statues. Grave steles are set up at Yantou Village in Ma Gu, where he has set aside grave land of 120 mu and more, and set up stone human figures and animals. This reading can be supported by a drawing of Shou’s grave site included in the printed Lutijian genealogy (see below), which shows three graves, presumably of Shou and, respectively, his two sons, You and Shan, their grave steles and the stone human figures. If this reading is correct, by “distant ancestor”, the writer meant none other than Shou, and grandfather (or grandfathers), Shan and, very likely, in the plural, also You. In other words, Huaiyu set up a sacrificial hall for a group defined by five generations of descent rather than distant ancestry. 

How big might that five-generational descent group have been in 1329? To begin with, the dating of the various incidents needs to be considered. The matriarch (Shou’s wife) died in 1289. According to the 1324 stele, she was then aged 75 sui. By the time the second stele inscription was written, in 1329, Huaiyu, five generations apart, had already built the sacrificial hall. For the five generations to be squeezed into the forty years that intervened between the two events, at the time of the matriarch’s death, at least four generations had to be surviving. That would have included her 2 sons, 13 grandsons, and innumerable great grandsons. The group held considerable property: the 1329 stele enumerates grave land amounting to 6,680 mu, spread out at the grave sites located in Dai zhou and nearby counties. No indication is given of how the estate might be maintained or rent might be collected.
The last section of the 1329 stele gives the reasons for extolling descent from Yang Ye, the Fearless. As an ideology, the text argues, “From this, it may be known that when heaven gives birth to the hero, blessing is cast not on the hero, but in fulfilment of the order of things, to intercede between the state and the family (guojia).” The few sentences to follow present unabashed political propaganda. Just as every ancestor had contributed to the state, from the Five Dynasties to the Yuan, their descendants should continue the family tradition. That was the combination of loyalty (zhong) and righteousness (yi), with the obvious connotation that communal bonding was meant, so that sheer numbers within the community might prevail upon heaven to shower its grace on the lineage. In short, legend, ancestral sacrifice, communal property and political ideology all fitted together in this short essay. The lineage as an institution was complete upon its foundation.
The tradition was continued into the Ming dynasty as indicated by the 1550 and 1556 steles. After tracing the distinguished record of the lineage, the 1550 stele describes the ancestral tradition as found in this family in the following words: By the Yuan dynasty, Youshan was Yanmen jiedushi at Hedong, and his descendants into the Ming have maintained the family temple and ancestral portraits. For seven hundred years, they have obeyed the emperors in setting up their regulations, understood the principles of descent to demarcate the lineage, farmed their land in common to provide for sacrifice, and practiced the martial strategies to maintain their skills. They follow their vocations in farming or studying. They do not do what is improper, follow the lawless, and maintained the highest airs of the general. Moreover, their descendants are numerous, scattered in all directions, and have provided men for the military. The sacrificial hall, therefore, was still in place, and in it, statues (or portraits, but not tablets) were used as foci of sacrifice. The ideology was now more closely defined as a merge between the imperial way and lineage order, the one to provide teaching, the other to separate members of the lineage from people outside the lineage. A genealogy appended on the reverse side traces only the descendants of Huaiyu, who, according to the 1329 stele, had built the sacrificial hall. It indicates that of his five sons, only one had remained in Lutijian village. He had five sons, nine grandsons, and at least 53 great grandsons, as noted in the genealogy. The numbers by 1550 would seem quite substantial, descended from this line alone, and, again as indicated by the genealogy, including the Keeper of the Imperial Post, one of two local people who had set up the stele. The other local person, named Hu, referred to himself merely as an elder. The writer was Zhao Jin, with the designation secretary of the Board of War. There was a Zhao Jin who became secretary of the Board of War early in 1551. Nevertheless, it should be clear that the commemorative essay was written by Zhao in his personal capacity. An official statement did follow, but that was in the 1556 stele.
The numbers are confirmed by the 1556 stele, set up by the Shanxi Education Intendant who had personally came by the village. By his account, he had come across one of the ancestral graves (Yang Ye’s seventh son’s) and was impressed with the five hundred people and more in the village who collectively maintained a lineage which shared common graves and had kept a genealogy and a sacrificial hall which demonstrated their descent. He obviously saw the other steles, for he referred to the first ancestors of all three genealogies: Yang Ye, You and Shan, and Huaiyu. Unlike the other stele inscriptions that built their eulogy on Yang Ye’s exploits, this one specified concisely what it meant to be a lineage. His model of the lineage was the well-known yimen arrangement of the Chen surname of Jiangzhou in Jiangxi province, but, for him, it was important that they offered sacrifice in the hall, maintained a lineage genealogy, had set up family regulations, followed the teaching of the sages, established communal land, and had a plot of land for the practice of archery. For these practices, it was suitable for the official to commend them as an example that teaches loyalty and bravery as that would promote good government. Standing at the spot where the stele was placed, the Education Intendant would have seen with his own eyes most of what he was referring to. He had passed by a grave with its land attached, and read the 1329 stele with its record of other grave plots, the hall at which sacrifice was held, the written genealogies recorded on the reverse sides of three steles. As for the family regulations which were presented as admonitions from the sages, they may be found in the following lines under the title, Pronouncement of the Ten Virtues of the Sages, recorded on a drum-shaped stone: high household status, good neighours, logevity, harmonious family, bodily safety, establishing a family, harmonious relationships outside, filial piety, keeping affairs simple, self esteem, dated Taiding year 1 (1324).
 He might also have noticed, and chances are, it was pointed out to him, also the image of the deer on the stone drum, recording the story that the name of the village was derived from a story of settlement. The two brothers, You and Shan, were chasing a deer which disappeared during the chase but left a hoof mark on a stone, the chase itself leading them to the present location where they founded the village.
 To commemorate this lineage village, the Intendant not only wrote the inscription to be installed on the reverse of the stele, but ordered that a stele be set up recording the 1329 inscription. We have no way of knowing if the genealogy on the reverse of the 1329 inscription was carved at the same time.
It is perhaps all too neat for every portion of the evidence as cited in the 1556 stele to be left intact, so that the Shanxi Education Intendant, who stumbled upon the village, might petition the provincial government for the stele award of the title of Loyal Neighbourhood. If the earlier steles were faked, however, they were faked by people who well understood the historical changes that came upon the idea of lineage solidarity. The fakers, if the Yuan steles were indeed fakes, understood that from the Yuan dynasty to the mid-Ming, the yimen version of the lineage, whereby communal property holding was guaranteed by official authority, gave way to sacrifice in an ancestral hall located in the heart of the village. 
The printed genealogy
When I visited the village in 2001, I was shown a copy of a recently published genealogy, published, I was told, with the help of a descendant then living in Taiwan -- a great benefactor to the village. I was interested in obtaining a copy, but none was available for sale. When I revisited the village in 2005, the same genealogy was on sale at the door of the ancestral hall as a matter of course. A price had been fixed, no questions were asked, the customer handed over the money and a copy was delivered.

However, I did better than that. I found a Daoguang 27 (1847) edition, published at Lutijian village, in Wuhan University Library. Wuhan University Library had purchased a substantial number of Hunan genealogies from a dealer, and the Yang surname genealogy published at Lutijian was among them.
 The Hunan connection was not accidental. Since at least the end of the Ming dynasty, a line of descent had been traced to Hunan. A preface written in Daoguang 27 gives the story. The genealogy preface traces the first effort at compiling a genealogy to 17th-generation ancestor Huaiyu (who by the 1329 stele had built the first sacrificial hall), acknowledging that his genealogy reached back no further than Yang Ye’s grandfather. Thereafter, 24th-generation ancestor, Hu -- written in exactly the same character as Hu, the elder, one of the two people who set up the 1550 stele -- “merged the genealogy with Bozhou in Beijing, establishing lines of descent and distinguishing their orders of seniority, searching for side and distant information, so that they can be attached to the Yuan genealogy in clear succession.”
 The line is extremely important for an understanding of the lineage history. If 24th-generation ancestor Hu was indeed the same Hu who set up the 1550 stele, then the obscure statement in the 1329 stele about a grandson of Wenguang’s being attached to another line so that two descent lines might be merged begins to make sense. According to the printed genealogy, Zongbao, Yang Ye’s grandson, had three sons. Wenguang was the eldest, and Wengui was the youngest. Wengui was given to the Bozhou pacification commissioner (anfushi), Chao, and changed his name to Guiqian (literally, Gui who had moved). The pacification commissioner was a title given in the Yuan and the Ming to the tusi (hereditary native officials) of Bozhou, which was included in Sichuan province in the Yuan and early Ming and moved into Guizhou in the early Qing. A line of descent from Gui, therefore, continued to reside in the Sichuan-Guizhou border area, and the Hunan connection would have come from there.
More will have to be said about the 1847 genealogy, especially the story about ancestor Hu and the Bozhou connection in c. 1550. Before going further, we should clarify how the compiler of the 1847 genealogy might be able to describe an event that had occurred three centuries earlier. The 1847 preface notes that on two previous occasions, in 1367 and 1607, the genealogy had been compiled. In a section on the “rules [of compilation]” (fanli), a common feature of written genealogies, the compiler laments the lack of biographical details in the previous (that is to say, the 1607) edition of the genealogy, but notes specifically that it had included two essay, respectively, the old history of the decorated family (shijia benji jiuwen), a reference to a distinguished and extended line of descent, and the brief history of the Yang surname (Yangshi juanlue). The two essays have been reproduced in full in the 1847 genealogy. The “old history” traces the origin of the Yang surname to the ancient Zhou dynasty, but continues only as far as the Wanli period, that is to say, up to the time of the 1607 compilation and names Hu as its compiler. It also gives an account of lineage merging between Lutijian and Bozhou. The “brief history” is an account of Yang Ye’s famous defeat in 986, but, very importantly, it cites several essays which describe lineage practices which are also reproduced in the 1847 genealogy. They will serve as the best sources available on those practices in Lutijian village in the sixteenth century, but before they are summarised, it is useful to return to the Bozhou connection, because that will locate rather precisely the circumstances which led to the onset of the lineage tradition in Lutijian. 
A great deal is known about the tusi of Bozhou. The Yang surname remained tusi of Bozhou through the Song, Yuan and Ming dynasties, until the last tusi, Yinglong, rebelled against the imperial government and was pacified in 1600.
 The family was sufficiently important for an essay to be written of its history by one of the leading historians of the early Ming, Song Lian (1310-1381). Song recorded in detail the adoption of Guiqian by Chao, and the lines of descent thereafter. According to Song, Guiqian was Yang Ye’s great grandson, Yanglang’s grandson, and Congguang’s son. The line of descent to this point agrees quite well with the 1329 stele, if only one would equate Conguang with Zongbao. Thereafter, Song Lian’s account goes somewhat haywire, for Guiqian had three sons, the youngest of whom had five, including Wenguang and Wengui.
 In the 1847 printed genealogical chart, Wenguang and Wengui appear not as Congguang’s grandsons, but as his brothers, Wengui, as noted, having changed his name to Guiqian upon adoption to Bozhou. Such corruption of relationships in order to fit together conflicting descent claims is common in genealogies, but, much more interesting, whether or not the claims fitted, is the obliteration of them in the 1329 stele. It does not take very careful inspection to see that a line of descent had been carefully chipped away from the genealogical chart on the reverse of the stele exactly where it would have led to the Bozhou tusi. On the obverse side, essential names had also been carefully obliterated, so that it could be seen who was offered to whom to succeed into the descent line. In the printed genealogy itself, the whole of the 1329 stele inscription was replaced so that under the same title, a summary of the original appears, less the details of lineage adoption. The reason for erasing the Bozhou line from the 1329 is not very difficult to surmise. The Bozhou uprising, leading to the siege of Guiyang city for almost a year, was a horrendous incident that was widely publicized at the time. The Lutijian Yang surname would have done well to keep that connection quiet in case of administrative reprisals on the lineage. If this interpretation is correct, the authenticity of the four steles in the sixteenth century should be quite credible. Yet, should it also be assumed that the 1325 and 1329 steles had been standing from the time as stated on their texts?
The question of authenticity should be asked of the 1325 and 1329 steles because there is now one obvious discrepancy that needs to be resolved. The 1847 genealogy preface and the 1550 stele note that in c. 1550 through ancestor Hu’s efforts, the Lutijian line of descent was merged with Bozhou. If that is true, it casts doubt on the 1329 stele, which effectively claims that at Lutijian, the Yang surname already knew of the merge by then. Moreover, Song Lian’s account, which would have been written between the founding of the Ming in 1368 and his own death in 1381, would have shown that Bozhou was already linked to Yang Ye. How those three events are ordered would give a totally different twist to the history of lineage founding at Lutijian. It is certainly possible to maintain that by 1329, the Lutijian Yang surname had already known of the linking of their genealogy to Bozhou’s, and for the same event to be recorded by Song Lian, and for ancestor Hu to fill in subsequent details in Beijing two centuries later. Alternatively, it can be argued that the 1329 stele inscription was a later creation, that Lutijian was, in the fourteenth century, a little known village with a warrior past, and that Song Lian, probably one of the most respected scholars of the early Ming and much sought after for prefaces of written genealogies, had written his eulogy, not for Lutijian, but for Bozhou, already one of the most powerful tusi of the realm in the early Ming. The 1550 stele inscription was written when, for whatever reason, Lutijian was now brought into the Bozhou genealogy so that it might become Bozhou’s ancestral village. In this reading, the 1329 stele inscription would have been written only as the genealogy merging took place, that is to say, in the mid-sixteenth century. It was back-dated to 1329.

A closer look at the steles and Song Lian’s text supports the latter case. Song Lian described the Bozhou line of descent from a man named Yang Duan, whose “ancestors were people of Taiyuan.” Guiqian, Yang Ye’s great grandson, likewise, was a man of Taiyuan, and in the same lineage (tongzu) as Yang Duan. On the 1329 stele, Taiyuan is referred to in two places, and in both, the names of people associated with Taiyuan were subsequently removed. Whatever those names, the first reference states, “Their descendants are scattered over the land of Taiyuan, and, Yang [blank] and Yang [blank] [blank] were Taiyuan [blank].” The last blank possibly suggests “of Taiyuan descent” as noted by recent published copies of the text. In the second reference, it says, “Yang [blank] had no son, he, in communal righteousness, gave his own son [blank], to follow the line of descent from Taiyuan, become his heir and successor, and, thus, merged the two lineages.” In both places, especially in the second reference, the point made was that Lutijian had joined the descent line from Taiyuan, not the other way round. In other words, Lutijian had not previously made a claim on a Taiyuan descent, merely a claim on descent from Yang the Fearless, who was not necessarily of any Taiyuan line. The substituted 1329 text found in the printed genealogy gave up all references to any Taiyuan descent. In that text, the Lutijian Yang surname had come originally from Huayin, part of Xi’an prefecture in the Ming dynasty.
  
Doubts on the authenticity of the 1329 stele puts the authenticity of the 1324 stele into question. Nevertheless, it is possible to look at the two steles separately. It was perfectly possible that a yimen arrangement had been set up in Lutijian by 1324 complete with reference to the origin of the Yang surname at Hongnong (without yet reference to Yang Ye). It needs only to be noted that, even if that arrangement had been in place at the time, by 1550 it had disappeared. By the time the 1550 stele was set up, a single sub-branch dominated the lineage. The regulations transcribed from the earlier genealogy note that the lineage held then 3,500 mu of grave land, and that all this land was to be farmed in rotation by the “eight branches” (bamen). There was to be collective sacrifice to the ancestral spirit tablets at the ancestral hall on New Year’s Day, at Qingming and at the winter solstice, and sacrifice at the graves in the seventh and ten months. A lineage heir (zongzi) was to be appointed, who would be in charge (zhu) the affairs of the entire lineage, but unlike most lineage heirs, who would be the most senior member of the most senior line of the descent, this one was to be selected from members of the lineage who were virtuous. The lineage heir was involved in lineage sacrifice, but the master of sacrifice (sizhang) called for a separate appointment. Three masters of sacrifice were appointed annually to be in charge of sacrifice, one of them having responsibility for the accounts, including the distribution of sacrificial meat, the second for the sacrificial ritual, and the third for cleaning the sacrificial vessels. At the ancestral hall, the portrait of Yang Ye was to be occupy the centre, to be flanked by representations (not clear if those were tablets or portraits) of people who had contributed to the state. It may be noted that the focus of these regulations was less the collective management of the lineage estate and cohabitation (with detailed provisions on the separation of men’s and women’s quarters) that would have been stressed in the yimen model, than shared sacrifice in an ancestral hall of a particular style that was made a standard of lineage practice in the mid-Ming (Jiajing period) ritual reforms. The signs of the mid-Ming reform are writ all over the diagram of the ancestral hall that is included in the 1847 genealogy: a front entrance, leading into a three-compartment building, fronted each by a flight of steps and four pillars, topped by roof-ridge that rises in a small curl at both ends. That is the typical representation of the “family temple” as prescribed by law. The diagram also shows that the hall was located, not at a grave site, but amongst houses in the village. An essay on the lineage estate left from the 1607 genealogy records the sacrifice which took place at the hall. Over three hundred people met on the day of sacrifice and made offerings under the correct ritual code, the payment for which sacrifice being derived from the land held in common within the lineage. The installation of this typical Jiajing period ritual institution could be the precise reason for the merging of the Bozhou Yang surname with the Lutijian Yang surname. The early Ming lineage tracing as indicated in Song Lian’s commemorative account required no more than the legend of origin. After the Jiajing reform, any lineage that might boast of an official connection had to have its own hall.
 Bozhou needed a hall in Shanxi to sustain its early Ming legend. It was Bozhou, not Lutijian, that instigated ancestral sacrifice in a hall, but Lutijian, no doubt, benefited from the arrangement.
Without the hall, like anywhere else in China, ancestral sacrifice was held at the grave. The Qianlong edition of the Daizhou gazetteer said as much. For the Yang surname at Lutijian, the essay on the lineage estate copied from the 1607 genealogy listed the graves that its members sacrificed to in common. They included all new graves, the graves of You and Shan in the Yuan dynasty, Yang Ye’s seventh son, and ancestor Zhenpu, that is, grandson of Huaiyu who was credited with building the ancestral hall. Zhenpu’s descendants were the only line of Huaiyu’s grandsons who remained at Lutijian. This essay does not refer to any grave for Yang Ye, the founding ancestor, but the 1847 genealogy includes an entry on it, which includes a record of a litigation, possibly in the Qing dynasty, when lineage members at Dai xian and Fanshi sued the lamas on Wutaishan for encroaching upon some 20 mu of land held for sacrifice at his grave. The genealogy records 23 grave sites in all, most of which would have fallen into what the lineage estate essay classifies as “new graves.” Although the Yuan dynasty inscriptions note that hundreds of mu were associated with graves, all but one grave recorded in the genealogy held only tiny amounts of land. The grave sites, it may be noted, were owned by family groups rather than the lineage as a whole. Most grave sites served multiple graves, laid out in family groups. On some sites were located buildings housing steles, although not all steles were housed. It is likely that burial customs at Lutijian, into the Ming, preserved the family orientation.
The genealogy does not tell us very much about Lutijian as a village. When I visited it in 2001 and 2005, only fragments of the village walls remained but villagers could still describe the whereabouts of the fallen sections. The village was multi-surnamed, the Li surname, from what I was told, was quite sizable. The village was well fortified, protected by thick mud walls on two sides, ditches on the other two, and high ground which almost sheltered the entrance to the village. The Yang and Li surnames did not seem to have been segregated. I saw two temples in the village but was told there had been more.
We visitors asked the inevitable question. When and how did the villagers sacrifice to ancestors? On the 9th day of the Third Month in the ancestral hall, and many people took part. Only that? No sacrifice at New Year? There was some difficulty in understanding the answers, but after quite a while, someone understood and came back with the “yun”. No attempt to write the character was made -- I did try to make someone pronounce “ying” as in “dianying” to see if that might be the word but that did not help -- and it was in front the “yun” that sacrifice was offered.
This particular “yun” went back five immediate generations aside from the primo ancestors and their sons and grandsons. It was hung up in the house on New Year’s Eve and taken down on the 5th day of the New Year. The presence of ancestors’ names lined up in generations made the “yun” look like a genealogy, but it obviously consisted of a drawing of an ancestral hall with the ancestral names written on tablets. In other words, it was a paper representation of the sort of ancestral halls that were springing up in the mid-sixteenth century. We went into some details discussing who could hang up one of these: not a lot of cost was involved, not necessarily any main line of descent, essentially, whoever had a wall which could hang it up and had immediate members of the family to attend. Myron Cohen had described the practice in his north China paper in the JAS. I am quite prepared to accept that was the household (or family group, villagers referred to it as “men”.) Every household had its own “yun”, or, to put it organically, as definitions would be in the village, if one wanted a household, one would have prepared a “yun”. This was common in quite a few parts of north China now that I have visited.
Conclusion
The history of lineage building in Lutijian came from rather unique circumstances. It could well be that collective lineage property was set up in 1324, for which purpose a genealogical chart was carved on stone. The practice of carving genealogical charts on stone in the Yuan dynasty in this area can be corroborated, for at least four instances can be cited from nearby Fanshi county, dating from 1312 to 1344, and continuing into the Ming and even the Qing.
 Such genealogies tended to conform to the five-generation pattern. That is to say, rather than tracing ancestry from a distant past, they traced it from the great great grandfather. The ancestral hall in which an early ancestor was represented at the centre of the altar, flanked by other ancestors of more than five generations, came in the sixteenth century. Again, corroboration of the tradition in Shanxi can be cited, particularly in the south. Stele inscriptions from the Liu surname of Mishui county shows the combination of the same elements of ancestral rituals as Lutijian, and conforms very closely to the same time frame. The ancestral hall was built in 1572. Upon its completion, not only was annual sacrifice implemented, according to the proper ritual, but capping, weddings (including the marrying out of daughters), and funerals included an announcement to the ancestors at the hall. By 1610, it was found necessary to declare, on another stele, that collective property was to remain undivided. The property had been inherited from before the hall was built, perhaps suggestive of a yimen inclination even if not legal arrangement, the line, “all matters inside and outside [the lineage] are to be dealt with according to former regulations,” indicating that the present announcement had to do more with an ongoing tradition than an innovation. Yet another case that can be cited is the very well-known Pei surname at Wenxi county. The Pei surname traced its ancestry to very important officials in the Tang dynasty and so might reasonable make the claim that it had maintained a genealogy from earlier times. In 1171, it carved its lengthy and distinguished genealogy on stone and set that up by the road leading to the village. The three-compartment ancestral hall, however, was built in 1523, as part of an effort by a heritage-conscious magistrate to repair the commemorative hall for a distinguished ancestor in the county city. In so building the hall, the magistrate noted in his commemorative account, he had to remove “improper and over-extended structures” (huada zhi zuo), a term that indicates both that a hall had previously existed in the village, and that the rebuilding effort brought its architecture back into contemporary legal requirements. The Lutijian hall, was very much part of the same movement in the mid-sixteenth century.

We have to speculate on the impact that the hall might have made on the village as a whole. Where hall building took on a momentum of its own, as in the Pearl River delta, multiple ancestral halls transformed the appearance of the village and the scale of collective activities focused on ancestors. In Lutijian, the single ancestral hall would have been built among people whose custom was to trace ancestry for five generations, and, because it was confined to a group within the common surname, it probably did not break the previous practice. Grave sites continued to reaffirm the family rather than the lineage structure, and the yun -- the paper representation of the ancestral hall -- became a very convenient device for maintaining five-generational sacrifice at moderate costs.

I have recently been reading Herman Ooms, Tokugawa Village Practice, and found highly relevant to our attempts to understand Chinese village history what he said about the “natural community” in Tokugawa Japan. Summarizing a generation’s revisionist research, he makes the point that a major difference between the conventional and the revisionist argument on the incorporation of villages into the Tokugawa power structure was that the conventionalists had presumed that the village (read “natural village” transposed to the Chinese context), had been “already there” (Oom’s emphasis). The revisionists, however, argue that the “village” was more image than reality, and that depending on the region, it had taken six to twelve Tokugawa decades to develop, and, once established, it continued to change in ways unforeseen. Failing to read the records of change into their arguments, the conventionalists tended to project backwards the village structure, which evolved in the Tokugawa period.
 The warning would serve the China village historian well. Chinese villages did not always have to negotiate with the state. Most stayed outside it for long periods of time, and, in different parts, the process of negotiation came at different times and under different circumstances. Because written records tend to appear along with the process of negotiation with the imperial state, it might well be that historians tend to over-stress the impact of the process on the structure of village society. Nevertheless, that does not alter the fact that the same negotiation is apparent in much of what now appears in the scholarly literature as networking or ritual processes, not to say violence and rebellions. Fitting the lineage history to state symbols, whether in the hall or the “yun” at Lutijian, was very much part and parcel of this process. Its consequence defined the village. The record left by the Shanxi Educational Intendant in 1556 should, therefore, not be read as merely the record of the existence of lineage institutions at Lutijian. It stands for that as much as the absence of most of those institutions in the village until they were installed for the benefit of his visit. It is necessary to grasp those turning points in the construction of village society to appreciate the process of village and state negotiation. 
Appendix: the texts
1324 stele

Obverse

弘農宗祖圖

竊見人之處世，罕延

上壽之年，積善在身，過獲有餘之慶。時太夫人在疾，謂二子曰:我之在堂，汝勤孝道，我之化後，義讓同居.今視諸孫未分優劣，爾等可立義書，以明我誡，如後不義，分別家門，另生異見，則可獨出其身事產，資財分文勿與。若經官陳告，驗此為證。扵家之□，不□□□□□聞□貞之泣，荊樹再花。爾等無違，宜其慎矣。[二子曰:敬遵命矣。寢息之間，倍常清潔，坐卧安寧，神彩不散。扵己丑年四月二十六日，卧化於正堂，亨年七十有五。至大葬之日，緇侶千餘，送者塞路，追薦功德，極其盛美。嘗聞源深而其流必大，樹茂而其根必深。驗楊氏之所出自弘農，悠悠然可考。今為元帥本族，枝葉甚繁，切慮其後子孫不肖，宗派忘稱，與上祖相同，尤為不孝焉。]遂將三代之圖，列碣之陰，以昭後世耳，享祭之餘，可為鑑矣。以久為記。
峕大元泰□□□嵗次甲子庚午月乙酉日立石人楊仲公八代孫□

        殊祥院奏差懐□次□□次□□次懐從次懐□

              □□趙鶴鳴書丹  石匠劉寬甫刊


We see that as people live, few achieve old age. However, those who accumulate good deeds celebrate extra years. As great grandmother was ill, she said to her two sons, “While I live, you have observed filial piety. After I die, remain in the same house under the principles of communal sharing (yirang). I do not observe any difference of good or bad qualities among my grand children. You can draw up a document of communal sharing (yishu), to record my admonition. In future, those who violate communal sharing, set up their own households, and generate their own views of things, can depart and serve their own properties, but do not give them a single cent of our wealth. If they plea to the officials, show this as evidence [blank].  I have heard that when [Tian] Zhen wept [to regret having divided the family property], the thorn bush bloomed again [after it had totally wilted]. Do not disobey, just be cautious.” Her two sons said, “We respectfully obey.” As she rested, she was twice as clean as usual. She sat and lay down peacefully, her colours did not dissipate. On the 26th day of the fourth month in the year sichou (1289), she died in the main hall, aged 75 sui. On the day of her burial, over a thousand monks appeared, and so many people sent her off that the roads were clogged. The sacrifice offered on her behalf was superbly fine. I have heard that just as the current in a deep pond is necessarily strong, the roots of an exuberant tree are sure to run deep. The evidence can still be found that the Yang surname arose from Hongnong [commandery]. Now that they are the lineage (zu) of the marshal (yuanshuai), the branches and leaves are abundant. We fear that in time there might be irresponsible descendants who forget their lines of descent and adopt names that are similar to their ancestors’. This would be especially unfilial. For that reason, we have carved the diagram of three generations on the reverse of this stele so that future generations may consult it after their sacrifice.


The jiazi year of the Taiding period in the Great Yuan dynasty, in the gengwu month on the yiyou day, this stele was set up by descendants of the 8th generation after the venerable Second of the Yang surname, runner of the Shuxiang Court, Huai [blank, etc.]


Calligraphy by Zhao Heming. Set up by stone mason Liu Kuanfu.
Reverse
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1329 stele

obverse
題世將楊族碑記

楊族迺宋將中書令楊無敵之後也。遡自晉伯僑賜姓祚名，歷弘農楊震後，鉉仕燕北平太守，元壽為元魏武州鎮司馬，子孫多散居太原之地，故楊□楊□之□□太原□□□□□，敍之從兄楊攽以胥吏事北漢，劉隱拜樞密執國政，子袞恨郭□嗣，雪君父讐，佐劉崇擊李筠使遼，振中華元氣。扵石晉衰弱之餘，袞生無敵，事崇子劉繼元。魚水歡洽，卻追思昭烈關張君臣義，特賜名劉繼業也。宋興後，北漢附宋，而太宗復原名揚業，拜代州刺史，守雁門等關，威震遼夷。其子八人，曰□、□、光、輝、昭、朗與玉，昆弟各效忠義，翰衛王室，史冊昭然。厥後，延朗之嗣宗保，生文廣，□□因□□隣守□□。□□四世孫楊□無子，義將親子□□宗太原故譜，与□繼嗣合族，仍将家藏翰林楊□□草、中書令並開國公延朗制誥五通與彼耳，與舊譜復合。□□歷傳至軫兄弟十三人，軫□□，輈為六合令，餘仕中原。文廣孫再興生義，傳春，傳壽，封崇德公，生龍虎衛上將軍元帥友、武節將軍都提控山，生思恭，授代州達魯花赤。思恭生□□□奏差貴，貴生殊祥院判懐玉，尊祖敬宗，建祠堂扵鹿蹄澗村。上遡遠祖之所自，以及祖父。皆塑像，各立塚碑扵馬峪雁頭村，護墳地壹頃弍十畝凣，翁仲、石獸、□□俱備。更外推本□霍山始祖墳壹十頃、孤山太君夫人塋地弍十弍頃、堅州楊興塋地壹頃弍十畝、五里村塋地壹頃貳十畝、杲村塋地陸十畝、代堡塋地陸十畝。仍置遠祖園三處：遠楊園、郭家庄園、高堐溝□園。柵子山地叁拾餘頃，以供春秋祭品。觀扵此，則知天生英俊，非福扵英俊爾也。迺丕成造化，管斡旋國家。先袞益扵五季，業益扵汉，而其子孫益宋，輔我大元，可見英雄之舉動不凡，莫非天壽平格，保又有殷，而充完乎造化事業於□。忠義之生，固有益扵造化國家，而孝子□孫，能守基業扵不墜者，真崇祖德而象其賢也。以始無敵，知代州，暨而散鎮川廣，流布英種扵川□、淮楊間，終則友山復節度扵代、堅，世系延綿之如此。申包胥曰：天定固能勝人，人衆亦能勝天。楊氏之忠孝，雖天定祐爾國家，寔人衆以感眷德扵□斯，此所以忠義之□人，孝思之永錫。誌此，以昌厥後。

旹大元天曆嵗在己巳秋季吉日雁門後學趙鶴鳴謹識。
  
The Yang lineage consists of descendants of Secretariat Director Yang the Fearless. They may be traced from Boqiao of the Jin dynasty, who was awarded the surname and the given name, and since Yang Zhen of Hongnong commandery, Xuan served the Yan kingdom as Beiping prefect, Yuanshou served the Wei kingdom as Wuzhou garrison adjutant. Their descendants are scattered over the land of Taiyuan, and, Yang [blank] and Yang [blank] [blank] were Taiyuan [blank]. Xu’s brother Yang Ban served Liu Yin of the Northern Han dynasty, who appointed him military affairs commissioner and directed affairs of state. His son Gun, out of hatred for Guo [blank], and in order to revenge his king and his father, aided Liu Chong to attack Li Yun. He served the Liao to raise the spirit of the central region, and while the Later Jin dynasty was weak, Gun was given a son, the Fearless. Fearless served Chong’s son, Liu Jiyuan, who, in the style of the righteous bond between an emperor and his ministers as exemplified by Liu Bei, Guan Yu and Zhang Fei, gave him the name Liu Jiye. When the Song dynasty rose, Northern Han surrendered to it, and, Emperor Taizong reverted his name to Yang Ye, appointed him prefect of Dai commandery, and commander of Yanmen and other mountain passes. His fame drove fear into the Liao barbarians. He had eight sons, named respectively [blank], [blank], Guang, Hui, Zhao, Lang and Yu. Those brothers, loyal and righteous, defended the imperial family, as recorded in the historical records. Later, Yanlang’s descendant, Zongbao, was given a son, Wenguang. Because [blank] defended the neighbourhood [blank] his fourth generation grandson Yang [blank] had no son, he, in communal righteousness, gave his own son [blank], to follow the line of descent from Taiyuan, become his heir and successor, and, thus, merge the two lineages. Neverthleless, he still gave him both the rough notes written by Hanlin Academician Yang [blank] and five edicts given to the secretariat director and State-founding Duke Yanlang, so that the old genealogies might be combined. The line continued to Zhen and his thirteen brothers. Zhen [blank] Zhou was magistrate of Liuhe county, and the others served as officials in the central region. A grandson of Wenguang, Zaixing, had a son called Yi, who was succeeded by Chun, and then Shou, awarded the title, the Venerable Chongde. He was succeeded by You, General and Marshal of the Dragon and Tiger Battalion, and Shan, General Martial Virtues and regional commander. They were succeeded by Sigong, who was appointed Deluhuachi of Daizhou. Sigong was succeeded by [blank] runner by petition, Gui. Gui was succeeded by judge of the Shuxiang yuan, Huaiyu.


Huaiyu respected the ancestors and the line of descent. He built a sacrificial hall in Lutijian Village. It reaches from the ancient ancestors (yuanzu) to his grandfather. They are all represented by statues. Grave steles are set up at Yantou Village in Ma Valley, where he has set aside grave land of 120 mu and more, and set up stone human figures and animals. Moreover, to provide for sacrifice in the spring and autumn, he has provided for 1,000 mu for the founding male ancestor’s grave at Huo Hill, 2,200 mu for the founding female ancestor’s grave at Gu Hill, 120 mu for Yang Xing’s grave at Jian zhou, 120 mu at the grave site at Five Mile Village, 60 mu for the grave site at Gao Village, and 60 mu for the grave site at Dai Fort. He continues to support three estates (yuan) for the ancient ancestors, at the Further Yang estate, Guo Family Village estate, and the Gaoya Stream estate, where hill land amounts to more than 3,000 mu, to provide for sacrificial goods at the spring and autumn sacrifices. From this, it may be known that when heaven gives birth to the hero, blessing is cast not on the hero himself, but in fulfilment of the order of things, to intercede between the state and the family.
 Gun contributed to the Five Dynasties; Ye contributed to the Han, and his sons and grandsons contributed to the Song and assisted our Great Yuan dynasty. It can be seen from this that what heroes do is uncommon. Can it be that heaven grants life and health in order for them to defend the state, as that befits the order of things. The birth of loyalty and righteousness contributes to the intercession of state and family, and the fact that filial sons and grandsons may maintain the ancestral estate so that it does not collapse, must surely be a sign of honour to the ancestor’s virtue and an imitation of his goodliness. The Fearless, governing Dai commandery, and then his descendants spreading through Sichuan and Guangxi, left his seeds in Sichuan, [blank] and the Huai River basin and northern Jiangsu, until You and Shan resumed the position of military commissioners at Dai and Jian commanderies. They have maintained their lines for so long that, [they illustrate,] as Shen Baoxu said, when the Heaven it still, it can overcome human beings, but when the people are numerous, they can overcome heaven. Loyalty and righteousness from the Yang family, although granted by heaven in defence of the state and family, are expressed in such numbers as to be able to win [heaven’s] loving grace. This essay is written for the benefit of future generations.


On a propitious day in the autumn of the jisi year, written by a student to follow, Zhao Heming
1329 reverse (extracted from Daixian zhi 1988, p. 395-396.)
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1550 obverse
贈雁門楊無敵宗嗣門匾敘

忽扵論世者，剽而不切，倖以成名者，虛無實功。此毀譽無真，臧否殽駁。余髫年，聞宋雁門刺史楊令公，不戰而屈人之兵，咸稱無敵。長閱史，見遼人之望見旌旗輙引去，果名實相符。長子延平，沖年保駕出幽，帥、弟延定、光輝三人，皆鞠躬盡瘁，同死天雄。延昭冰護遂城，延朗威震邊關，宗保、文廣撫蠻息腥，再興禦金兀朮而身焚箭鏃二升。祖孫父子，精忠貫日，襄翼王室，勳烈赫然。率皆無敵之振勵。及再興之子之孫，遞友、山為元河東雁門節度使。嗣有裔脈，延歷我明，尚守家廟、祖像。延綿七百餘年，能遵王道以立訓，明宗法以類族，畊公田以奉祀，習將畧以遊藝，各緣分而畊讀，無即□淫，無從匪彜，猶有虎將之高風。況支脈繁衍，布滿四方，為武英之世胄。如□□□□，昌平侯、彰武伯，為文傑墨翰。有興濟伯楊善、御史楊滋與綏德州太守楊節之衆。觀此，不惟傳之悠久，抑且蔓生廣大，可見祖德宗功，父忠子義。縉紳名物孚扵今古，仁義英賢相半野朝，殆非土斷白籍之人家也。先正云：天可必虖仁者，必有後。天不可必虖仁者，必不壽。今無敵壽而有後，是其仁格扵天，天乃壽之以無疆。臣服多歷年所以篤周祐，故精神命脈之長之大，之若此。余聞：其風尚啟其義氣，而激烈忠誠有國者，宜廟祀血食。不足盡酧，余竊為贈。胡何僣耶。
嘉靖庚戌秋日賜進士嘉議大夫兵部右侍郎太平趙錦贈行 耆老楊瑚 驛丞楊攀 門第立
Presentation of Commemorative Board to Descendants of Yang the Fearless of Yanmen

People who comment on worldly affairs are superficial and inexact, and slander the famous by saying that they have did not genuine achievement. This sort of slander is untruthful, and an unwieldy debate follows regarding their merits or demerits.In my younger days, I heard that the Song Yanmen prefect the venerable Yang could cause his enemies’ troops to surrender without a battle and was known as the Fearless. When I grew older, I saw that the Liao people retreated as soon as they caught sight of his banner. His name fitted the reality. His eldest son, Yanping, in his prime, escorted the emperor to You zhou. He, the marshal, and his younger brothers, Yangding and Guanghui, all died in fulfilling their duties at Tianxiong. [For others in the family], Yanchao, defended the Rui city with ice; Yanlang, had a reputation that shook the frontier, Zongbao and Wenguang, pacified the babarians, Zaixing fought Wuzhu of the Jin, and when cremated, his body produced 2 sheng of arrowheads. From grandfather to grandsons, they shone with loyalty.
 they defended the imperial family and had glorious achievements. All this came from the example of the Fearless. As for Zaixing’s descendants, by the Yuan dynasty, You and Shan were military commissioners at Yanmen, Hedong, and his descendants into the Ming, have maintained the family temple and ancestral portraits. For seven hundred years, they have obeyed the emperors in setting up their regulations, understood the principles of descent to demarcate the lineage, farmed their land in common to provide for sacrifice, and practiced the martial strategies to maintain their skills. They follow their vocations in farming or studying. They do not do what is improper or follow the lawless. They maintain the highest airs of the tiger general. Moreover, their descendants are numerous, scattered in all directions, and have provided men for the military. For example, [blank] there are the Marquis of Changping, the Earl of Zhangwu; as for literary achievements, there are Yang Shan, the Earl of Xingji, Yang Zi, imperial commissioner, and sub-prefect of Suide zhou, Yang Jie. From this, it can be seen not only has the descent line been maintained for a long time, it has also reached far.  From this, their ancestors’ merits and the achievement of the descent line can be seen. Their fathers are loyal and sons are righteous. In both the past and the present, they have achieved the reputation of being local leaders. Their virtuous and righteous members are found in and out of the imperial government. They are not a family merely tied to the earth with a blank registration record. The sages have said: When heaven wields its way, the virtuous will have many descendants. When heaven does not succeed in its way, the virtous are not given longevity. The Fearless has both longevity and descendants. That is because his virtues have been noted by heaven, and heaven has given him boundless longevity. I have observed for many years in all surroundings, and noted that this is what governs the abundance of the spirit and the continuation of the life line. I have heard that those who found a tradition, maintain rightousness, and are fiercely loyal to the state, should be sacrificed to in the temple. I have not made a sufficient offering, and so I dare make this presentation. This is, indeed, not a violation of propriety.

Presented on an autumn day in the Gengshu year of the Jiajing reign, by jinshi, Secretary of the Board of War, Zhao Jin of Taiping.

Elder Yang Hu and Keeper of Imperial Post Station Yang Pan, set up the stele.
Reverse （selection)


1556 obverse
表忠閭碑記

嘉靖丙辰，余奉敕命，整飭 山西等處學校，以督文教，以勵風節，誕敷聖天子之德化。求忠臣扵孝子之門，簡拔方正，明顯闡幽。歷封疆出晉陽，底忻州式公孫杵臼之閭，吊程嬰墓。沿入代封，其氣清淑，其山靈秀，其水明瀾。夙聞雁門古并州趙地，多英雄慷慨之士。方余學務之暇，閱名山，題勝槩，而後觀飌采俗，果地靈人傑。由是，道經楊延興墳。□曲隱閭，約有五百人餘，迺自宋元而共族同塋，似有江州陳公累世敦睦之風。且存宗譜、祠堂，寔宋中書令代州刺史贈太尉追封開國諡忠武楊公業之宗裔，傳元末友、山二元帥孫殊祥院判楊懷玉之遺嗣。然家閑武畧，世篤忠貞 。及入我明，尤霑世澤，支脈繁衍，文武侯伯，雲仍相繼。且能重祠祀、明宗譜、立家約、遵聖教、置公田、立射圃，有裨治化，宜表揚世教，以勸忠勇。先會同布政司，行移文代州官吏，竪刻表忠閭碑，並奕世將畧□□外，余復記扵碑陰，俾垂萬斯年，令楊□□□裔之繩其祖武者知忠義可嘉□。□觀政君子，獲□□□□□以殊厥井疆，而表宅里旌□□□□，□慝而彰善惡，不□先英之事業，莫廢勳幹之陵□，勿□□□功臣之田土。庶祀    典孔   昭酧忠，毋□□□□替。為此，表而記之。
山西提學道陳行      代州鹿蹄澗      楊氏宗裔義士楊幹臣  鐫刻碑陰立扵宗閭之前
Pronouncement on the Loyal Neighbourhood

In the bingchen year of Jiajing, I was appointed by imperial command to refurnish the schools of Shanxi, in order to supervise learning, to encourage uprightness, to encourage the emperor’s efforts to educate by his virtue. I sought the loyal official from the doors of the filial son. I pick out the honest and distinguish the bright from the dark. I was at various times appointed to the borders in the eastern parts of Shanxi. I visited the village of Gongsun Chujiu, and I mourned at Cheng Ying’s grave. I went into the boundaries of Dai. Its air was fresh, its hills were spirited and its streams were clear. I heard that Yanmen used to be part of Bingzhou of the Zhao kingdom,
 and that there were many heroic and generous people there. In my leisure moments away from my educational duties, I went to see its famous hills, wrote [poems] at the scenic spots, and studied its customs. Really, its land is spirited and its people are talented. For that reason, my way passed by Yang Yanxing’s grave. In a hidden village, there were about 500 plus people, who since the Song and the Yuan had belonged to the same lineage and shared the same graves, apparently in the harmonious model of the Chen surname of Jiangzhou. Moreover, they possess a lineage genealogy and a sacrificial hall, and are genuinely lineage descendants of Huai Yu, judge of the Shuxiang Court, grandson of the two marshals You and Shan at the end of the Yuan dynasty, and who were descended from Yang Ye, Song dynasty secretariat director and Dai commandery prefect, grand guardian by [imperial] award and dynasty founder by posthumous appointment, and posthumously titled Loyal and Martial. Nevertheless, they family is leisurely and not martial. For generations, they have been loyal and virtuous. Into our Ming dynasty, especially, they lineage has prospered and the lines of descent have become numerous. Literary and military, marquis and earl, they follow one another like clouds. Moreover, they pay attention to sacrifice in the sacrificial hall, they hold a lineage genealogy, they have set up family regulations, they follow the sages’ teaching, they have set up common land, they have an archery field, all beneficial to government and education. These activities should be praised to promote loyalty and bravery. I have liased with the provincial administrative commissioner to dispatch a written order to the officials of Dai county, to set up the stone steles, “Pronouncement on the Loyal Neighbourhood,” and “A Brief Account of the Generals of Many Generations.” Besides, I am recording this on the reverse of the stele so that for thousands of years, descendants of Yang [blank] who follow their martial ancestor may know that loyalty and righteousness are praiseworthy. Gentlemen who are involved in administration, [blank] to distinguish one place from another, so that some places may be honoured. [blank] the good and the bad should be announced. The accomplishment of past heroes should not be [forgotten ], the [graves] of distinguished people should not be left to ruin, and the land holding of loyal servants of the state should not be [neglected].
 The statute of sacrifice magnifies the good and rewards the loyal. That must not be [blank] abandoned. For that, I have written this record.

Shanxi Education Intendant Chen

Dai zhou Lutijian descendant of the Yang surname, righteous gentleman, Yang Ganchen carved this stele reverse face for display in front of the ancestral village
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� I made camera copies of the steles from the site, but published versions may be found in Zhang Zhengming and Ke Dawei, eds. Ming Qing Shanxi beike ziliao xuan, Taiyuan: Shanxi renmin chubanshe, 2005, pp. 242-243, 248 and Daixian zhi 1988, pp. 392-397.


� John W. Dardess, “The Cheng communal family: social organization and neo-Confucianism in Yuan and early Ming China,” Harvard Journal of Asiatic Studies, vol. 34, 1974, pp. 7-52; Xu Huailin, “’Jiangzhou yimen’ yu Chenshi jiafa,” in Deng Guangming and Qi Xia, eds. Songshi yanjiu lunwen ji, Shijiazhuang: Hebei jiaoyu chubanshe, 1989, pp. 387-400.


�宣圣十德: 门高、邻美、迟老、家和、身安、成家、外和、子孝、省事、人重,


� Yongzheng 10 (1732) stele, Ming Qing Shanxi beike ziliao xuan, p. 251.


� The edition I saw in 2001 was published in 1999. The copy I purchased in 2005 was reprinted in the same year.


� The cover page reads Daoguang dingwei (1847) Yangshi zupu, Daizhou Lutijian citang cunban (literally, wood blocks kept at the Daizhou Lutijian ancestral hall).


� “Xinxiu zupu xu” in Yangshi zupu 1847, separately paginated.


� John E. Herman, Amid the Clouds and Mist: China's Colonization of Guizhou, 1200-1700, 


Cambridge, Mass.: Harvard University Asia Center, 2007, pp. 158-171.


� Song Lian, “Yangshi jiachuan (The history of the Yang family),” in Song xueshi wenji, 1874 j. 10, in Congshu jicheng xinbian, Taibei: Xinwenfeng, 1984, vol. 67, pp. 103-105. Song Lian could easily have come across the genealogy of the Bozhou Yang surname from the grave biography (shendao bei) written for Yang Hanying (1272-1311), Bozhou tusi, by Yuan Jue (1266-1327). (Yuan Jue, Qingrong jushi ji, sibu congkan ed., j. 26) The biography of Yang Hanying in the Yuanshi (j. 165, pp. 3884-3885 in the Zhonghua shuju edition 1976), of which Song Lian was principal editor, followed essentially Yuan Jue’s account. Interestingly, Yuan’s biography does not refer to a connection with Yang Ye, although elsewhere in his essay collection, in eulogies written for Yang Hanying he implies that the family had descended from Yang the Fearless and had come originally from the centre (zhongyuan). (Qingrong jushi ji, jj 14 and 49) The Yuanshi accepted a Taiyuan origin for the family, and in that, the Yuanshi biography corroborates Song Lian’s account of the lineage history. Song Lian’s account has also been studied in Tan Qixiang, “Bozhou Yang Bao kao,” (A study of Yang Bao of Bozhou), Guizhou minzu xueyuan xuebao (zhexue shehui kexue ban), 1982, pp. 1-23. Song Lian’s other source would have been Cheng Jufu (c1241-1310), “Zonglie miao bei” (Stele for the Temple of Loyalty and Martyrdom), Xuelou ji (siku chuanshu) 16/17b-20b, which includes the account of the succession of Guiqian into the Bozhou Yang lineage. According to Cheng, he was given this account directly by Yang Hanying himself in 1303. 


� Chang Zheng, Yang jiajiang gushi kao, Tianjin: Tianjin renmin chubanshe, 1980, pp. 36-64 reconstructs the various versions of the Yang family origins. The origin stories as cited in historical records, Song Lian’s essay and the Lutijian steles do not agree in details. Differences are common in origin legends and I have failed to read much into them.


� In the Han dynasty, Huayin was part of Hongnong commandery. The Huayin origin, therefore, explains the then prevalent reference the Yang surname as having come from Hongnong, as indicated in the title of the 1324 stele.


� Cheng Jufu’s account, written shortly after 1303, does say that the Yang surname at Bozhou had a “family temple” (jiamiao) sacrificing to five generations, and that they traced the lineage to Duan, a statement that Song Lian repeated. Cheng’s description suggests that Duan’s spirit was represented on a tablet which was permanently placed on the altar, while ancestors five-generation remove from the current holder of the tusi title were to be phased out. The practice would have been consistent with that advocated by Zhu Xi. 


� Li Hongru and Chui Tuo, eds. Fanshi beiwen ji, Huhehaote: Nei Monggu renmin chubanshe, 2003, pp. 144-199.


� Pei Wangqi, ed. Peishi beizhi ji, Hong Kong: Dongfang wenhua yishu chubanshe, 2004, pp. 174-176, 182-183.


� Herman Ooms, Tokugawa Village Practice, Class, Status, Power, Law, Berkeley: University of California Press, 1996, p. 72.


� The inscription on the stele was blurred in many parts. The lines in between square brackets have drawn significantly from a printed version included in the Shanxi Daixian Yang Zongwu ci Yangshi zupu 2005, p. 155.


� The first character of three of five names, all being the character “huai”, is legible. These names including the “huai” character belonged to the five sons of Gui, Shan’s son, as can be verified by the printed genealogy still held by the villagers at Lutijian.





� The term being translated is guojia, which can either mean the political realm, or the realm and the family.


� The few lines previous cite stories of the Yang family generals’ exploits, all of which became familiar episodes in the operas.


� That is, Taiyuan.


� These few lines cite from the Book of History. I have supplied my reading of blurred characters in square brackets.
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